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Haredi Jewish youth in Jerusalem, reading a poster.

Haredi Judaism (Hebrew: חֲרֵדִי Ḥaredi, IPA: [χaʁeˈdi]; also spelled Charedi, plural Charedim) is a stream of Orthodox Judaism characterized by rejection of modern secular culture.[1] Its members are often referred to as strictly Orthodox or ultra-Orthodox in English. However the term "ultra-Orthodox" is considered a derogatory slur by the community. Haredim regard themselves as the most religiously authentic group of Jews,[2] and although this claim is contested by other streams, it is a perception which is often held in the wider Jewish and non-Jewish society.[3]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-4#cite_note-4" [4]
Haredi Judaism emerged in response to the Jewish Enlightenment (Haskalah) which had given birth to the Reform movement. In contrast to Modern Orthodox Judaism, which hastened to embrace modernity, the approach of the Haredim was to maintain a steadfast adherence to Jewish religious law by segregating itself from modern society.[5]
Their communities are primarily found in Israel, North America and Western Europe. During the Holocaust, their numbers were devastated, with whole communities wiped out. Their estimated global population currently numbers 1.3–1.5 million and due to a virtual absence of interfaith marriage and a high birth rate, their numbers are growing rapidly.[6]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-Wise-7#cite_note-Wise-7" [7]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-8#cite_note-8" [8]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-9#cite_note-9" [9] Their numbers have also been boosted by a modest number of secular Jews adopting a Haredi lifestyle.[10]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-11#cite_note-11" [11]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-12#cite_note-12" [12]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-13#cite_note-13" [13]
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Terminology
Haredi is a Modern Hebrew adjective derived from the Biblical verb hared which appears in the Book of Isaiah (66:2; its plural haredim appears in Isaiah 66:5)[14] and is translated as "[one who] trembles" at the word of God. The word connotes an awe-inspired fear and anxiety to perform the will of God[15] and is used to describe staunchly Orthodox Jews (similar to the definition used by the Christian Quakers)[16]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-Keysarp2009p86-17#cite_note-Keysarp2009p86-17" [17] and to distinguish them from other Orthodox Jews.[14] The word Haredi is increasingly being used in the Jewish diaspora in place of the term "ultra-Orthodox", which some view as inaccurate or offensive,[18]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-OthersPejorative-19#cite_note-OthersPejorative-19" [19] it being seen as a derogatory term suggesting extremism; English-language alternatives that have been proposed include "fervently Orthodox"[20] and "strictly Orthodox".[19]
Sometimes the community has been characterized as "Traditional Orthodox", in contradistinction to the Modern Orthodox, the other major branch of Orthodox Judaism (not to be confused with the movement represented by Union for Traditional Judaism, which is yet more "modern" than the Modern Orthodox).[21]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-22#cite_note-22" [22]
Haredi Jews also use other terms to refer to themselves. Common Yiddish words include Yidn (Jews) or erlekhe Yidn (virtuous Jews),[18] Ben Torah (literally "son of the Torah"),[14] frum (pious) and heimish (home-like, i.e. "our crowd"). In Israel, Haredi Jews are sometimes also called by the derogatory slang words dos (plural dosim), that mimics the traditional Ashkenazi Hebrew pronunciation of the Hebrew word datim, meaning religious,[23] and more rarely, "blacks" (sh'chorim), a reference to the black clothes they typically wear;[24] a related informal term used in English is "Black Hat".[25]
History




Hasidic boys in Łódź in 1910.

The forebears of the contemporary Haredim were the traditionalists of Eastern Europe who fought against the new movements emerging in the Jewish communities.

Background and formation
For several centuries before Jewish emancipation, most European Jews were forced to live in Jewish ghettos, where both the culture and their religious observances were preserved. This situation began to change with the Age of Enlightenment and calls by some European liberals to include the Jewish population in the emerging empires and nation states, as well as with Jewry's own Haskalah (Jewish Enlightenment). This group argued that Judaism itself had to reform in keeping with the social changes taking place around them. Other Jews insisted on maintaining strict adherence to Jewish law and custom.

In Germany, the opponents of reform rallied to Samson Raphael Hirsch, who led a secession from German Jewish communal organizations to form a strictly Orthodox movement with its own network of synagogues and schools. His approach was to accept the tools of modern scholarship and apply them in defence of Orthodoxy. In the Polish-Lithuanian Commonwealth (including areas traditionally considered Lithuanian), Jews true to traditional values gathered under the banner of Agudas Shlumei Emunei Yisroel.[26]
Moses Sofer was opposed to any philosophical, social or practical change to customary Orthodox practice. Thus, he did not allow any secular studies to be added to the curriculum of his Pressburg Yeshiva. Sofer's student Moshe Schick together with Sofer's sons Shimon and Samuel Benjamin took an active role in arguing against the Reform movement. Others, such as Hillel Lichtenstein based a more stringent position to orthodoxy.

A major historic event was the meltdown after the Universal Israelite Congress of 1868–1869 in Pest. In an attempt to unify all streams of Judaism under one constitution, the Orthodox offered the Shulchan Aruch as the ruling Code of law and observance. This was dismissed by the reformists, leading many Orthodox rabbis to resign from the Congress and form their own social and political groups. Hungarian Jewry split into two major institutionally sectarian groups, Orthodox and Neolog. However, some communities refused to join either of the groups calling themselves Status Quo.

Schick demonstrated support in 1877 for the separatist policies of Samson Raphael Hirsch in Germany. Schick's own son was enrolled in the Hildesheimer Rabbinical Seminary that taught secular studies and was headed by Azriel Hildesheimer. Hirsch, however, did not reciprocate and expressed astonishment at Schick's halakhic contortions in condemning even those Status Quo communities that clearly adhered to halakhah.[27] Lichtenstein opposed Hildesheimer and his son Hirsh as they made use of the German language in sermons from the pulpit and seemed to sway to the direction of Modern Zionism.[28]
Shimon Sofer was somewhat more lenient than Lichtenstein on the use of German in sermons, allowing so only if it was a medium for keeping cordial relations with the various governments. Likewise, he allowed extra-curricular studies of the gymnasium for students whose rabbinical positions would be recognized by the governments, stipulating the necessity to prove the strict adherence to the God-fearing standards per individual case.[29]




Orthodox Jews from Galicia at the Karmelitermarkt (de) in Vienna's second district Leopoldstadt, 1915

In 1912, the World Agudath Israel was founded to differentiate itself from the Torah Nationalists Mizrachi and secular Zionist organisations. It was dominated by the Hasidic rebbes and Lithuanian rosh yeshivas. Agudah nominated rabbis who were elected as representatives in the Polish government Sejm, such as Meir Shapiro and Yitzhak-Meir Levin. Not all Hasidic factions joined the Agudath Israel, remaining independent such as Machzikei Hadat of Galicia.[30]
In 1919, Yosef Chaim Sonnenfeld and Yitzchok Yerucham Diskin founded the Edah HaChareidis as part of Agudath Israel in then Mandate Palestine.

In 1924 Agudath Israel obtained 75 percent of the votes in the Kehilla elections.[31]
The Orthodox community polled some 16,000 of a total 90,000 at the Knesseth Israel in 1929.[32] But Sonnenfeld lobbied Sir John Chancellor, the High Commissioner, for separate representation in the Palestine Communities Ordinance from that of the Knesseth Israel. He explained that the Agudas Israel community would cooperate with the Vaad Leumi and the National Jewish Council in matters pertaining to the municipality, but sought to protect its religious convictions independently. The community petitioned the Permanent Mandates Commission of the League of Nations on this issue. The one community principle was victorious despite their opposition, but this is seen as the creation of the Haredi community in Israel separate from the other modern Orthodox and Zionist movements.[33]
In 1932 Sonnenfeld was succeeded by Yosef Tzvi Dushinsky (I), a disciple of the Shevet Sofer, one of the grandchildren of Moses Sofer. Dushinsky promised to build up a strong Jewish Orthodoxy at peace with the other Jewish communities and the non-Jews.[34]
Post-Holocaust
In general, the present-day Haredi population originate from two distinct post-Holocaust waves:

1. The vast majority of Hasidic and Litvak communities were destroyed during the Holocaust.[35]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-36#cite_note-36" [36] In the decade or so after 1945, there was a strong drive to revive and maintain these lifestyles by some notable Haredi leaders. The Chazon Ish was particularly prominent in the early days of the State of Israel. Rabbi Aharon Kotler established many of the Haredi schools and Yeshivas in the United States and Israel; and Rabbi Joel Teitelbaum had a significant impact on revitalizing Hasidic Jewry, as well as many of the Jews who fled Hungary during 1956 revolution who became followers of his Satmar dynasty, and became the largest Hasidic sect in the world. These Haredim would typically only have maintained a connection with other religious family members. As such, those growing up in such families have little or no contact with non-Haredim.[37]
2. The second wave began in the 1970s associated with the religious revival of the so-called baal teshuva movement. Although most of the newly religious become Orthodox and not necessarily fully Haredi.[citation needed] The formation and spread of the Sephardic Haredi lifestyle movement also began in the 1980s by Rabbi Ovadia Yosef alongside the establishment of the Shas party in 1984. This led many Sephardi Jews to adopt the clothing and culture of the Lithuanian Haredim, though it had no historical basis in their own tradition.[citation needed] Many yeshivas were also established specifically for new adopters of the Haredi way of life.[citation needed]
The original Haredi population has been instrumental in the expansion of their lifestyle, though criticisms have been made of discrimination towards the later adopters of the Haredi lifestyle in Shidduchim (matchmaking)[38] and the school system.[39]
Practices and beliefs




A Haredi Jew at a payphone in Bnei Brak
Haredi Judaism is not an institutionally cohesive or homogeneous group, but comprises a diversity of spiritual and cultural orientations, generally divided into a broad range of Hasidic sects, Lithuanian-Yeshivish streams from Eastern Europe, and Oriental Sephardic Haredim. These groups often differ significantly from one another in their specific ideologies and lifestyles, as well as the degree of stringency in religious practice, rigidity of religious philosophy and isolation from the general culture that they maintain. The majority of the Haredim worldwide therefore live in neighborhoods in which reside mostly other Haredim of their own or similar sect.

Lifestyle and family




Haredi family in the Satmar community. Photo taken in the Williamsburg neighborhood of Brooklyn, New York
Haredi life, like Orthodox Jewish life in general, is very family-centered. Boys and girls attend separate schools and proceed to higher Torah study, in a yeshiva or seminary respectively, starting anywhere between the ages of 13 and 18. A significant proportion of young men remain in yeshiva until their marriage. After marriage, many Haredi men continue their Torah studies in a kollel. Studying in secular institutions is discouraged, although educational facilities for vocational training in a Haredi framework do exist. In the United States and Europe, the majority of Haredi males are active in the workforce. For various reasons, in Israel, around half of their members do not work, and most of those who do are not officially a part of the workforce.[40]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-41#cite_note-41" [41]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-42#cite_note-42" [42] Families are usually large, reflecting adherence to the biblical commandment "Be fruitful and multiply".

Haredi Jews are typically opposed to the viewing of television and films,[43] and the reading of secular newspapers and books. There has been a strong campaign against the Internet and internet-enabled mobile phones without filters have also been banned by many leading rabbis.[44]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-huffingtonpost.com-45#cite_note-huffingtonpost.com-45" [45]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-46#cite_note-46" [46] In May 2012, 40,000 Haredim gathered at Citi Field, a baseball park in New York City, to discuss the dangers of unfiltered Internet.[45]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-47#cite_note-47" [47] The event was organized by the Ichud HaKehillos LeTohar HaMachane. Internet has been allowed for business purposes so long as filters are installed.

Dress




Young married Haredi woman at the Western Wall in Jerusalem, walking backwards away from the Wall to show respect and reverence

The standard mode of dress for males of the Lithuanian stream are black suits and a white shirt. Headgear includes black Fedora or Homburg hats, with black skull caps under the hats. Beards are common among Haredi and many other Orthodox Jewish men, and most Hasidic males will never be clean shaven. Women adhere to the laws of modest dress and wear long skirts and sleeves, high necklines and, if married, some form of hair covering.[48]
Haredi women never wear trousers; although a small minority do wear pajama-trousers within the home at night.[49]
Over the years it has become popular among some Haredi women to wear wigs that are more attractive than their own hair (drawing criticism from some more conservative Haredi rabbis).[citation needed] Mainstream Sepharadi Haredi Rabbi Ovadia Yosef forbade the wearing of wigs altogether.[50] Unlike on the streets, Haredi women often dress more freely and casually within the home, as long as the body remains covered in accordance with the halacha. More "modernized" Haredi women are somewhat more lenient in matters of their dress and some follow the latest trends and fashions while conforming to the halacha.[49]
Non-Lithuanian Hasidic men and women differ from the Lithuanian stream by having a much more specific dress code, the most obvious difference for men being the full-length suit jacket (rekel) on weekdays and fur hat (shtreimel) and silk caftan (bekishe) on the Sabbath.

Some have suggested that Haredi indulgence in matters of modesty is in itself excessive, and thus 'not modest'.[51]
Neighborhoods
Haredi neighborhoods are typically free of violent crime and are protected from foreign influences.[52] In Israel, the entrances to some ultra-Orthodox neighborhoods are fitted with signs asking that modest clothing be worn.[53] Some areas are known to have "modesty patrols"[54] and people dressed in ways perceived as immodest may suffer harassment and advertisements featuring scantily dressed models may be targeted for vandalism.[55]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-56#cite_note-56" [56] These concerns are also addressed through public lobbying and legal avenues.[57]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-58#cite_note-58" [58] During the week long Rio Carnival, many Orthodox Jews feel compelled to leave the town due to the immodest exposure of participants.[59] In 2001, Haredi campaigners in Jerusalem succeeded in persuading the Egged bus company to get all their advertisements approved by a special committee.[60] By 2011, Egged had gradually removed all bus adverts which featured women in response to their continuous defacement. A court order in 2013 which stated such action was discriminatory led to Egged's decision not to feature males or females,[61] and other creatures, such as aliens, were also banned in order not to offend Haredi.[62] Haredi Jews also campaign against other types of advertising which promote activities they deem offensive or inappropriate.[63]
To honor the Jewish Sabbath, most state run buses in Israel do not run on Saturdays.[64] In a similar vein, Haredi Jews in Israel have demanded that the roads in their neighborhoods be closed on Saturdays, vehicular traffic being viewed as an "intolerable provocation" upon their religious lifestyle (see Driving on Shabbat in Jewish law). In most cases, the authorities granted permission after Haredi petitioning and demonstrations, some of them including fierce clashes between Haredim and secular counter demonstrators, and violence against police and motorists.[65]
Gender separation
While traditional Jewish modesty law requires gender separation under various circumstances, observers have contended that there is a growing trend among some sects of Hasidic Haredi Jews to extend its observance to the public arena.[66]




To accommodate Haredi and other Orthodox Jews, many coastal resorts in Israel have a designated area for separate bathing.[67]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-Ettinger_2011-68#cite_note-Ettinger_2011-68" [68]
In the Hasidic village of Kiryas Joel, New York, an entrance sign asks visitors to "maintain gender separation in all public areas" and the bus stops have separate waiting areas for men and women.[69] In New Square, another Hasidic enclave, men and women are expected to walk on opposite sides of the road.[66] In Israel, residents of Meah Shearim were banned from erecting a street barrier dividing men and women during the nightly week-long Sukkot festivities[70]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-71#cite_note-71" [71] and street signs requesting that women avoid certain pavements in Beit Shemesh have been repeatedly removed by the municipality.[72]
Since 1973, buses catering for Haredi Jews running from New York into Manhattan have had separate areas for men and women, allowing passengers to conduct on-board prayer services.[73] Although the lines are privately operated, they serve the general public and in 2011 the set-up was challenged on grounds of discrimination and the arrangement was deemed illegal.[74]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-75#cite_note-75" [75] During 2010–2012, there was much public debate in Israel surrounding the existence of segregated Haredi Mehadrin bus lines (whose policy calls for both men and women to stay in their respective areas: men in the front of the bus[76] and women in the rear of the bus) following an altercation which occurred after a woman refused to move to the rear of the bus to sit among the women. A subsequent court ruling stated that while voluntary segregation should be allowed, forced separation is unlawful.[77] Israeli national airline El Al has agreed to provide gender-separated flights to cater for Haredi requirements.[78]
In 2012 A Better Safe Than Sorry Book aimed at Haredi Jewish children was published with some controversy as it contains both genders.

Newspapers and publications
In pre-war Poland, the Agudath Israel published its own Yiddish language paper, Dos Yiddishe Tagblatt. In 1950, the Agudah started printing Hamodia, a Hebrew language Israeli daily.

Haredi publications tend to shield their readership from objectionable material[79] and perceive themselves as a "counterculture", desisting from advertising secular entertainment and events.[80] The editorial policy of a Haredi newspaper is determined by a rabbinical board and every edition is checked by a rabbinical censor.[81] A strict policy of modesty is characteristic of the Haredi press and pictures of women and girls are generally not printed.[82] In 2009, the Israeli daily Yated Ne'eman doctored an Israeli cabinet photograph replacing two female ministers with images of men,[83] and in 2013, the Bakehilah magazine pixelated the faces of women appearing in a photograph of the Warsaw Ghetto.[84] The mainstream Haredi political party Shas also refrain from publishing female images.[85]
No coverage is given to serious crime, sport or non-Jewish festivals[82] and little coverage is given to other streams of Judaism.[86] Inclusion of "immoral" content is avoided and when publication of such stories is a necessity, they are written ambiguously.[82] The Haredi press generally takes an anti-Zionist stance and gives more coverage to issues which concern the Haredi community, such as the drafting of girls and yeshiva students into the army, autopsies and Sabbath observance.[80] In Israel, it portrays the secular world as "spitefully anti-Semitic" and describes secular youth as "mindless, immoral, drugged, and unspeakably lewd."[87]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-88#cite_note-88" [88] Such attacks have led to Haredi editors being warned about libelous provocations.[89]
While the Haredi press is extensive and varied in Israel,[80] only around half the Haredi population read newspapers. Around 10% read secular newspapers while 40% do not read any newspaper at all.[90] According to a 2007 survey, 27% read the weekend Friday edition of Hamodia and 26% the Yated Ne'eman.[91] In 2006, the most read Haredi magazine in Israel was the Mishpacha weekly which sold 110,000 copies.[91]
In Israel
Political Zionism
See also: Haredim and Zionism
Haredim bitterly opposed the establishment of the State of Israel and they do not celebrate its national Independence Day or other state instituted holidays, referring to them as "idolatrous."[92]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-93#cite_note-93" [93]
The chief political division among Haredim has been in their approach to the State of Israel. While ideologically non-Zionist, the United Torah Judaism alliance comprising Agudat Yisrael and Degel HaTorah (and the umbrella organisations World Agudath Israel and Agudath Israel of America) represent a moderate and pragmatic stance of cooperation with the State of Israel and participation in the political system. UTJ has been a participant in numerous coalition governments, seeking to influence state and society in a more religious direction and maintain welfare and religious funding policies. Haredim who are more stridently anti-Zionist are under the umbrella of Edah HaChareidis, who reject participation in politics and state funding of its affiliated institutions, in contradistinction to Agudah-affiliated institutions. Neturei Karta is an activist organisation of anti-Zionist Haredim, whose controversial activities have been strongly condemned, including by other Haredim. Neither main political party has the support in numbers to elect a majority government, and so they both rely on support from the Haredi parties.

In recent years, some rebbes affiliated with Agudath, such as the Sadigura rebbe Avrohom Yaakov Friedman, have taken more hardline stances on security, settlements and disengagement.[94]
Shas represents Sephardi and Mizrahi Haredim and, while having many points in common with Ashkenazi Haredim, differs from them by its more enthusiastic support for the State of Israel.

Education
The Council for Higher Education announced in 2012 that it was investing NIS 180 million over the following five years to establish appropriate frameworks for the education of Haredim, focusing on specific professions.[95]
Military[edit]
· The Haredim can work in those 2–3 years of their lives in which they do not serve in the Israel Defense Forces (IDF), while most soldiers at the IDF are usually paid anywhere between $80–250 a month.[96] All the while, Haredi yeshiva students receive significant monthly funds and payments for their religious studies.[97]
· The Haredim, if they so choose, can study at that time,[98] while most soldiers are not allowed to.[99]
While a few dozen Haredim have enlisted in the IDF every year in recent decades, the Haredim usually reject the concept and practice of IDF service. Contentions include:

· A Yeshiva student is equal to or more important than a soldier in the IDF, because he keeps Jewish tradition alive and prays for the people of Israel to be safe.[100]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-101#cite_note-101" [101]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-102#cite_note-102" [102]
· The army is not conducive to the Haredi lifestyle. It is regarded as a "state-sponsored quagmire of promiscuity."[103] Israel conscripts both men and women, and often groups them together in military activities.

The Torato Omanuto arrangement was enshrined in the Tal Law that came in force in 2002. The High Court later ruled that it could not be extended in its current form beyond August 2012. A replacement was expected. The Israel Defense Forces (IDF) was however experiencing a shortage of personnel, and there were pressures to reduce the scope of the Torato Omanuto exemption.[104]
The Shahar program, also known as Shiluv Haredim ("Ultra-Orthodox integration") allows Haredi men aged 22 to 26 to serve in the army for about a year and a half. At the beginning of their service, they study mathematics and English, which are not well covered in Haredi schools. The program is partly aimed at encouraging Haredi participation in the workforce after military service. However, not all beneficiaries seem to be Haredim.[105]
Over the years, as many as 1000 Haredi Jews have chosen to volunteer to serve in the IDF, in a Haredi Jewish unit, the Netzah Yehuda Battalion, also known as Nahal Haredi. The vast majority of Haredi men, however, continue to receive deferments from military service.[106]
In March 2014 Israel's parliament approved legislation to end exemptions from military service for Haredi seminary students. The bill was passed by 65 votes to one, and an amendment allowing civilian national service by 67 to one.[107]
There has been much uproar in Haredi society following actions towards Haredi conscription. While some Haredim see this as a great social and economic opportunity,[108] others (including leading rabbis among them) strongly oppose this move.[109] Among the extreme Haredim there have been some more severe reactions. Several Haredi leaders have threatened that Haredi populations would leave the country if forced to enlist.[110]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-111#cite_note-111" [111] Others have fueled public incitement against Seculars and National-Religious Jews, and specifically against politicians Yair Lapid and Naftali Bennett, who support and promote Haredi enlistment.[112]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-113#cite_note-113" [113] Some Haredim have taken to threatening fellow Haredim who agree to enlist,[114]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-115#cite_note-115" [115] to the point of physically attacking some of them.[116]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-117#cite_note-117" [117]
Employment
As of 2012 it was estimated that 37% of Haredi men and 49% of Haredi women were employed. The most recent figures from the Central Bureau of Statistics on employment rates place Haredi women at 69.3% comparable to 71% for the women's national figure, whilst working Haredi men have increased to 44.5% but still fall under half of the 81.5% for the national picture.[118]
The Trajtenberg Committee, charged in 2011 with drafting proposals for economic and social change, called, among other things, for increasing employment among the Haredi population. Its proposals included encouraging military or national service and offering college prep courses for volunteers, creating more employment centers targeting Haredim and experimental matriculation prep courses after Yeshiva hours. The committee also called for increasing the number of Haredi students receiving technical training through the Industry, Trade and Labor Ministry and forcing Haredi schools to carry out standardized testing, as is done at other public schools.[119] It is estimated that half as many of the Haredi community are in employment as the rest of population. This has led to increasing financial deprivation and 50% of children within the community live below the poverty line. This puts strain on each family, the community and the Israeli economy.

The demographic trend indicates the community will constitute an increasing percentage of the population, and consequently Israel faces an economic challenge in the years ahead due to fewer people in the labor force. A report commissioned by the Treasury found that the Israeli economy may lose more than 6 billion shekels annually as a result of low Haredi participation in the workforce.[120] The OECD in a 2010 report stated "Haredi families are frequently jobless or are one-earner families in low-paid employment. Poverty rates are around 60% for Haredim.”[121]
In 2007, the Kemach Foundation was established to become an investor in the sector’s social and economic development and provide opportunities for employment. Through the philanthropy of Leo Noé of London, later joined by the Wolfson family of New York and Elie Horn from Brazil, Kemach has facilitated academic and vocational training. With a $22m budget, including government funding, Kemach provides individualised career assessment, academic or vocational scholarships and job placement for the entire Haredi population in Israel. The Foundation is managed by specialists who, coming from the Haredi sector themselves, are familiar with the community’s needs and sensitivities. By April 2014, more than 17,800 Haredim have received the services of Kemach, and more than 7,500 have, or continue to receive monthly scholarships to fund their academic or vocational studies. From 500 graduates the net benefits to the government would be 80.8 million NIS if they work for one year, 572.3 million NIS if they work for 5 years, and 2.8 billion NIS (discounted) if they work for 30 years.[122]
According to data released by Central Bureau of Statistics, employment rate in haredi sector increased by 7% in two years, 2009-11.[123]
Other issues




Hasidim walk to the synagogue, Rehovot, Israel.

The Haredim are relatively poor, compared to other Israelis, but represent an important market sector due to their bloc purchasing habits.[124] For this reason, some companies and organizations in Israel refrain from including women or other images deemed immodest in their advertisements to avoid Haredi consumer boycotts.[125]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-126#cite_note-126" [126] More than 50 percent live below the poverty line and get state allowances, compared with 15 percent of the rest of the population...."[127] Their families are also larger, with Haredi women having an average of 6.7 children while the average Jewish Israeli woman has 3 children.[128]
In recent years, there has been a process of reconciliation and an attempt to merge Haredi Jews with Israeli society,[citation needed] although employment discrimination is widespread.[129] Haredi Jews such as satirist Kobi Arieli, publicist Sehara Blau, and politician Israel Eichler write regularly to leading Israeli newspapers.

Another important factor in the reconciliation process has been the activities of ZAKA, a Haredi organization known for providing emergency medical attention at the scene of suicide bombings, and Yad Sarah, the largest national volunteer organization in Israel established in 1977 by former Haredi mayor of Jerusalem, Uri Lupolianski. It is estimated that Yad Sarah saves the country's economy an estimated $320 million in hospital fees and long-term care costs each year.[130]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-jweekly-131#cite_note-jweekly-131" [131]
Population
Due to its imprecise definition, lack of data collection and rapid change over time, estimates of the global Haredi population are difficult to measure and may significantly underestimate the true number of Haredim, due to their reluctance to participate in surveys and censuses.[68]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-132#cite_note-132" [132] One estimate given in 2011 stated there were approximately 1.3 million Haredi Jews globally.[133] Studies have shown a very high growth rate with a large young population.[134]
	Large Haredi
communities

	Israeli communities
In Jerusalem: Mea Shearim
Beis Yisroel · Geula
Har Nof · Ramot
Ramat Shlomo · Sanhedria
Neve Yaakov · Maalot Dafna
Ramat Eshkol · Ezras Torah
Mattersdorf · Bayit Vegan
Elsewhere:
Bnei Brak · Modi'in Illit
Beitar · Beit Shemesh
Kiryat Ye'arim · Ashdod
Rekhasim · Safed · El'ad
North America:
Flatbush · Williamsburg
Borough Park
Crown Heights Canarsie East New York · Monsey
Lakewood · Passaic
Los Angeles · Chicago
Cleveland · Baltimore
United Kingdom:
Stamford Hill · Hendon
Golders Green · Edgware
Broughton Park · Prestwich
Gateshead


Israel
Israel is home to the largest Haredi population, at approx. 750,000 (out of 7.5 million Israelis) in 2009. The number of Haredi Jews in Israel is rising rapidly. The number of children per woman is 6.2, and the share of Haredim among those under the age of 20 was 16.3% in 2009 (29% of Jews).[135] In 1992, out of a total of 1,500,000 Orthodox Jews world wide, about 550,000 were Haredi (half of them in Israel).[136] The vast majority of Haredi Jews are Ashkenazi. However, some 20% of the Haredi population are thought to belong to the Sephardic Haredi stream. In recent decades Haredi society has grown due to the addition of a religious population that identifies with the Shas movement. The extent of people leaving the Haredi population is extremely low. The Israeli Central Bureau of Statistics forecasts that the Haredi population of Israel will number 1.1 million in 2019. It is also projected that the number of Haredim in 2059 may be between 2.73 and 5.84 million, of an estimated number of Israeli Jews anywhere between 6.09 million and 9.95 million.[135]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-137#cite_note-137" [137] Large Israeli Haredi concentrations include Jerusalem, Bnei Brak, Modi'in Illit, Beitar Illit, Beit Shemesh, Kiryat Ye'arim, Ashdod, and El'ad. Two Haredi cities, Kasif and Harish are planned.

United States
The United States is home to the second largest Haredi population, which has a growth rate on pace to double every 20 years. In 2000, there were 360,000 Haredi Jews in the US (7.2 per cent of the approximately 5 million Jews in the U.S.); by 2006, demographers estimate the number had grown to 468,000 or 9.4 per cent.[7]
New York City
Most American Haredi Jews live in the greater New York metropolitan area.[138]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-139#cite_note-139" [139]
Brooklyn
The largest centers of Haredi and Hasidic life anywhere in New York are to be found in Brooklyn[140]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-141#cite_note-141" [141] (official name: "Kings County").

· In 1988, it was estimated that there are between 40,000 and 57,000 Haredim in the Williamsburg neighborhood of Brooklyn, New York, Hasidim most belonging to Satmar.[142]
· The Jewish population in the Borough Park neighborhood of Brooklyn estimated at 70,000 in 1983 is also mostly Haredi and also mostly Hasidic.[136] The Bobov Hasidim are the largest single bloc that mainly live in Borough Park.[143]
· Crown Heights is the home base of the worldwide Chabad-Lubavitch movement with its network of shluchim ("emissaries") heading Chabad houses throughout the Jewish world.[144]
· The Flatbush-Midwood,[145] Kensington,[146] Marine Park (Brooklyn)[147] neighborhoods have tens of thousands of Haredi Jews living in them. They are also the centers for the major non-Hasidic Haredi yeshivas such as Yeshiva Torah Vodaas, Yeshiva Rabbi Chaim Berlin, Mir Yeshiva as well as a string of similar smaller yeshivas. The Torah Vodaas and Chaim Berlin yeshivas[148] allow some students to attend college and university presently at Touro College and previously at Brooklyn College.[148]
Queens
The New York City borough of Queens is home to a growing Haredi population mainly affiliated with the Yeshiva Chofetz Chaim in Kew Gardens Hills and Yeshiva Shaar Hatorah. Many of the students attend Queens College.[148] There are major yeshivas and communities of Haredi Jews in Far Rockaway[146] such as Yeshiva of Far Rockaway and a number of others.

Manhattan[edit
One of the oldest Haredi communities in New York is on the Lower east Side[149] home to the Mesivtha Tifereth Jerusalem. The Yeshiva Rabbi Samson Raphael Hirsch and Khal Adath Jeshurun are home to Haredi Jews in Washington Heights.[150]
Upstate New York
Upstate New York has Haredi communities such as the Hasidic communities in Kiryas Joel[151]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-152#cite_note-152" [152] of Satmar Hasidim and New Square of the Skver.[153] And a vast community of Haredi Jews lives in the Monsey, New York area.[154]
Long Island (New York
The Yeshiva Sh'or Yoshuv together with many synagogues in the Lawrence neighborhood have attracted many Haredi Jews.[155]
New Jersey
There are significant Haredi communities in Lakewood (New Jersey) home to the largest non-Hasidic Lithuanian yeshiva in America Beth Medrash Govoha.[156] As well as in Passaic,[157] Edison where in 1982 a branch of the Rabbi Jacob Joseph Yeshiva opened, and a community largely of Syrian Jews favorable to the Haredim in their midst in Deal, New Jersey.[158]
Maryland
Baltimore in the state of Maryland is home to a large Haredi population. The major Haredi yeshiva is Yeshivas Ner Yisroel founded in 1933 with thousands of alumni and their families. Ner Yisroel is also a Maryland state accredited college, and has agreements with Johns Hopkins University, Towson University, Loyola College in Maryland, University of Baltimore, and University of Maryland, Baltimore County allowing undergraduate students to take night courses at these colleges and universities in a variety of academic fields.[148] The agreement also allows the students to receive academic credits for their religious studies.

Silver Spring, Maryland and its environs is home to a growing Haredi community mostly of highly educated and skilled professionals working for the United States government in various capacities, most residing in Kemp Mill, White Oak and Woodside[159] and many of its children attend the Yeshiva of Greater Washington and Yeshivas Ner Yisroel in Baltimore.

California
Los Angeles is home to many Hasidim and Haredi Jews who are not Hasidic. Most live in the Pico-Robertson and the Fairfax (Fairfax Avenue-La Brea Avenue) areas.[160]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-161#cite_note-161" [161]
Illinois
Chicago is home to the Haredi Telshe Yeshiva of Chicago with many other Haredim living in the city.[162]
Ohio
One of the oldest Haredi Lithuanian yeshivas, Telshe Yeshiva transplanted itself to Cleveland in 1941.[163]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-164#cite_note-164" [164]
United Kingdom
In 1998, the Haredi population in the Jewish community of the United Kingdom was estimated at 27,000 (13% of affiliated Jews).[136] A 2007 study asserted that 3 out of every 4 Jewish births are Haredi, who then accounted for 17% of British Jews, (45,500 out of around 275,000).[7] Another study in 2010 established that there were 9,049 Haredi households in the UK which would account for a population of nearly 53,400 or 20% of the community.[165]

 HYPERLINK "http://en.wikipedia.org/wiki/Haredi_Judaism" \l "cite_note-166#cite_note-166" [166] Within the next three decades, the Board of Deputies of British Jews predicts that the Haredi community will become the largest group in Anglo-Jewry: in comparison with the national average of 2.4 children per family, Haredi families have an average of 5.9 children. As of 2006, membership of Haredi synagogues had doubled since 1990.[167] In the UK, the largest communities are located in London, particularly the Haredi community of Stamford Hill and in the Greater Manchester neighbourhoods of Salford and Prestwich; and in the Jewish community of Gateshead.

Elsewhere
About 25,000 Haredim live in the Jewish community of France, mostly Sephardi Jews of North African descent.[136] Important communities are located in Paris, Strasbourg and Lyon. Other important communities, mostly of Ashkenazi Jews, are the Jewish community of Antwerp in Belgium, as well as in Jewish communities in Switzerland in Zürich and Basel, and in the Jewish community of the Netherlands in Amsterdam. There is also a Haredi community in Vienna, in the Jewish community of Austria. Other countries with significant Haredi populations include the Jewish community of Canada, Jewish community of South Africa and Jewish community of Australia. Hasidic communities also exist in the Jewish community of Brazil, especially in the city of Sao Paulo
	Country
	Year
	Population
	Annual growth rate

	Israel
	2006
	444,000–795,000[68]
	6%[168]

	United States
	2006
	468,000[7]
	5.4%[7]

	United Kingdom
	2007/2008
	22,800–36,400[169] / 45,500[7]
	4%[169]


Past rabbinical leaders
The Baal Shem Tov (18th century founder of Hasidism)

· The Vilna Gaon (of Lithuania)

· Rabbi Chaim of Volozhin (19th century founder of the Lithuanian yeshivoth)

· Rabbi Moses Sofer (18th–19th century leader of Eastern European ultra-Orthodox)

· Rabbi Yisrael Meir HaCohen Kagan, the Chafetz Chaim

· Rabbi Avrohom Mordechai Alter, Third Gerrer Rebbe, driving force behind Agudas Yisroel in Poland

· Rabbi Moshe Feinstein, one of the highest halachic authorities for much of the twentieth century

· Rabbi Avraham Yeshayahu Karelitz (leader of Haredim in Israel)

· Rabbi Elazar Shach (leader of the Lithuanian community of Haredim in Israel)

· Rabbi Aharon Kotler (founder of the Lakewood yeshivas in America)

· Rabbi Ovadya Yosef (leader of Israeli Sephardi Haredim)

· Rabbi Yosef Shalom Elyashiv (leader of Israel's non-Hasidic Ashkenazi Haredim until 2012)

Present leadership and organisations
Rabbis
Yitzhak Yosef (Israeli Sephardi Jews)

· Aharon Leib Shteinman (non-Hasidic Lithuanian Jews)

· Yaakov Aryeh Alter (heads largest single Hasidic group in Israel)

· Yisroel Dovid Weiss (founder of Neturei Karta group)

Groups
World Agudath Israel (including Agudath Israel of America)

· Major Hasidic groups (including Belz, Bobov, Boyan, Breslov, Chabad Lubavitch, Ger, Satmar, and Vizhnitz)

· Edah HaChareidis (representing Anti-Zionist Haredi groups in and around Jerusalem, including Satmar, Dushinsky, Toldos Aharon, Toldos Avrohom Yitzchok, Neturei Karta, Mishkenos HoRoim, Spinka, Brisk and a section of other Litvish Haredim)

· Toldos Yeshurun (organization for Russian Jews)

Israeli political parties
Shas (representing Mizrahi and Sephardic Haredim)

· United Torah Judaism (alliance representing Ashkenazi Haredim) 

· Agudat Yisrael (representing Hasidic Jews)

· Degel HaTorah (representing Misnagdim/Lithuanian Jews)

See also
	


	Judaism portal


· Criticism of Haredi Judaism
· Relationships between Jewish religious movements
· Hasidim and Mitnagdim
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Kashrut (also kashruth or kashrus, כַּשְׁרוּת) is the set of Jewish religious dietary laws. Food that may be consumed according to halakha (Jewish law) is termed kosher in English, from the Ashkenazi pronunciation of the Hebrew term kashér (כָּשֵׁר), meaning "fit" (in this context, fit for consumption).

Among the numerous laws that form part of kashrut are the prohibitions on the consumption of unclean animals (such as pork, shellfish (both Mollusca and Crustacea) and most insects, with the exception of certain species of kosher locusts), mixtures of meat and milk, and the commandment to slaughter mammals and birds according to a process known as shechita. There are also laws regarding agricultural produce that might impact on the suitability of food for consumption.

Most of the basic laws of kashrut are derived from the Torah's Books of Leviticus and Deuteronomy. Their details and practical application, however, are set down in the oral law (eventually codified in the Mishnah and Talmud) and elaborated on in the later rabbinical literature. While the Torah does not state the rationale for most kashrut laws, many reasons have been suggested, including philosophical, practical and hygienic.

Over the past century, there have developed numerous rabbinical organizations that certify products, manufacturers, and restaurants as kosher, usually using a symbol (called a hechsher) to indicate their support. Presently, about a sixth of American Jews or 0.3% of the American population fully keep kosher, and many more abstain from some non-kosher foods, especially pork.
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Explanations
Philosophical explanations
Jewish philosophy divides the 613 mitzvot into three groups—laws that have a rational explanation and would probably be enacted by most orderly societies (mishpatim), laws that are understood after being explained but would not be legislated without the Torah's command (edot), and laws that do not have a rational explanation (chukim). Some Jewish scholars say that kashrut should be categorized as laws for which there is no particular explanation, since the human mind is not always capable of understanding divine intentions. In this line of thinking, the dietary laws were given as a demonstration of God's authority, and man must obey without asking why.[1] However, Maimonides believed that Jews were permitted to seek out reasons for the laws of the Torah.[2]
Some theologians have said that the laws of kashrut are symbolic in character: Kosher animals represent virtues, while non-kosher animals represent vices. The 1st century BCE Letter of Aristeas argues that the laws "have been given ... to awake pious thoughts and to form the character".[3] This view reappears in the work of the 19th century Rabbi Samson Raphael Hirsch.[4]
The Torah prohibits "seething the kid (goat, sheep, calf) in its mother's milk". While the Bible does not provide a reason, it has been suggested that the practice was perceived as cruel and insensitive.[5]

 HYPERLINK "http://en.wikipedia.org/wiki/Kashrut" \l "cite_note-6#cite_note-6" [6]
Hasidism believes that everyday life is imbued with channels connecting with Divinity, the activation of which it sees as helping the Divine Presence to be drawn into the physical world;[7] Hasidism argues that the food laws are related to the way such channels, termed sparks of holiness, interact with various animals. These sparks of Holiness are released whenever a Jew manipulates any object for a holy reason (which includes eating);[8] however, not all animal products are capable of releasing their sparks of holiness.[9] The Hasidic argument is that animals are imbued with signs that reveal the release of these sparks, and the signs are expressed in the biblical categorization of ritually clean and ritually unclean.[10]
According to Christian theologian Gordon J. Wenham, the purpose of kashrut was to help Jews maintain a distinct and separate existence from other peoples; he says that the effect of the laws was to prevent socialization and intermarriage with non-Jews, preventing Jewish identity from being diluted.[11] Wenham argued that since the impact of the food laws was a public affair, this would have enhanced Jewish attachment to them as a reminder of their distinct status as Jews.[11]
Health explanations
There have been attempts to provide empirical support for the view that Jewish food laws have an overarching health benefit or purpose, one of the earliest being from Maimonides in his Guide for the Perplexed. In 1953, David Macht, an Orthodox Jew and proponent of the theory of biblical scientific foresight, conducted toxicity experiments on many kinds of animals and fish.[12] His experiment involved lupin seedlings being supplied with extracts from the meat of various animals; Macht reported that in 100% of cases, extracts from ritually unclean meat inhibited the seedling's growth more than that from ritually clean meats.[13] At the same time, these explanations are controversial. Scholar Lester L. Grabbe, writing in the Oxford Bible Commentary on Leviticus, states that "[a]n explanation now almost universally rejected is that the laws in this section [Leviticus 11-15] have hygiene as their basis. Although some of the laws of ritual purity roughly correspond to modern ideas of physical cleanliness, many of them have little to do with hygiene. For example, there is no evidence that the 'unclean' animals are intrinsically bad to eat or to be avoided in a Mediterranean climate, as is sometimes asserted."[14]
Prohibited foods
Main article: Kosher foods




Kosher meal approved by the Beth din of Johannesburg
The laws of kashrut can be classified according to the origin of the prohibition (Biblical or rabbinical) and whether the prohibition concerns the food itself or a mixture of foods.[15]
Biblically prohibited foods include:[15]
· Non-kosher animals and birds (based on Leviticus 11:3–8 and Deuteronomy 14:3–21): mammals require certain identifying characteristics (cloven hooves and being ruminants), while birds require a tradition that they can be consumed. Fish require scales and fins (thus excluding catfish, for instance). All invertebrates are non-kosher apart from certain types of locust, on which most communities lack a clear tradition. No reptiles or amphibians are kosher.

· Carrion (nevelah): meat from a kosher animal that has not been slaughtered according to the laws of shechita.

· Injured (terefah): an animal with a significant defect or injury, such as a fractured bone or particular types of lung adhesions.

· Blood (dam): blood of kosher mammals and fowl is removed through salting, with special procedures for the liver, which is very rich in blood.

· Particular fats (chelev): particular parts of the abdominal fat of cattle, goats and sheep must be removed by a process called nikkur.

· The twisted nerve (gid hanasheh): the sciatic nerve, as according to Genesis 32:32 the patriarch Jacob's was damaged when he fought with an angel, cannot be eaten and is removed by nikkur.

· Limb of a living animal (ever min ha-chai): in Genesis 9:4, God forbade Noah and his descendants to consume a limb torn from a live animal. Hence, Jewish law considers this prohibition applicable even to non-Jews,[16] and therefore, a Jew may not give or sell such meat to a non-Jew.

· Untithed food (tevel): produce of the Land of Israel requires the removal of certain tithes, which in ancient times were given to the Kohanim (priests), Levites and the poor (terumah, maaser rishon and maaser ani respectively) or taken to the Old City of Jerusalem to be eaten there (maaser sheni).

· Fruit during the first three years (orlah): according to Leviticus 19:23, fruit from a tree in the first three years after planting cannot be consumed (both in the Land of Israel and the diaspora). This applies also to the fruit of the vine - grapes, and wine produced from them.[17]
· New grain (chadash): in Leviticus 23:14 the Bible prohibits newly grown grain (planted after Passover the previous year) until the second day of Passover; there is debate as to whether this law applies to grain grown outside the Land of Israel.

· Wine of libation (yayin nesekh): wine that may have been dedicated to idolatrous practices.


Biblically prohibited mixtures include:[15]
· Mixtures of meat and milk[not in citation given][dubious – discuss](basar be-chalav): this law derives from the broad interpretation of the commandment not to "cook a kid in its mother's milk" (Exodus 23:19, Exodus 34:26, and Deuteronomy 14:21); other non-kosher food may be used for other benefit (e.g. sold to non-Jews), but mixtures of meat and milk are prohibited even with regards to other benefit.[citation needed]
· Plants grown together (kilayim): in the Land of Israel plants are to be grown separately and not in close proximity according to Leviticus 19:19 and Deuteronomy 22:9-11. A specific subdivision of this law is kil'ei ha-kerem, the prohibition of planting any grain of vegetable near a grapevine; this law applies to Jews throughout the world, and one may not derive benefit from the produce.

Rabbinically prohibited foods include:[15]
· Non-Jewish milk (chalav akum): milk that may have an admixture of milk from non-kosher animals (see below for current views on this prohibition).

· Non-Jewish cheese (gevinat akum): cheese that may have been produced with non-kosher rennet.

· Non-Jewish wine (stam yeinam): wine that while not produced for idolatrous purposes may otherwise have been poured for such a purpose or alternatively when consumed will lead to intermarriage.

· Food cooked by a non-Jew (bishul akum): this law was enacted for concerns of intermarriage.

· Non-Jewish bread (pat akum): this law was enacted for concerns of intermarriage.

· Health risk (sakanah): certain foods and mixtures are considered a health risk, such as mixtures of fish and meat.

Permitted and forbidden animals




Examples of cloven hooves in goats (upper left), pigs (lower left) and cattle (lower right). But horses lack cloven hooves (upper right).

Further information: Unclean animal
Only meat from particular species is permissible. Mammals that both chew their cud (ruminate) and have cloven hooves can be kosher. Animals with one characteristic but not the other (the camel, the hyrax, and the hare because they have no cloven hooves, and the pig because it does not ruminate) are specifically excluded (Leviticus 11:3–8).[18]

 HYPERLINK "http://en.wikipedia.org/wiki/Kashrut" \l "cite_note-19#cite_note-19" [19] In 2008, a rabbinical ruling determined that giraffes and their milk are eligible to be considered kosher. The giraffe has both split hooves and chews its cud, characteristics of animals considered kosher. Findings from 2008 show that giraffe milk curdles, meeting kosher standards. Although kosher, the giraffe is not slaughtered today because the process would be very costly. Giraffes are difficult to restrain, and their use for food could cause the species to become endangered.[20]

 HYPERLINK "http://en.wikipedia.org/wiki/Kashrut" \l "cite_note-21#cite_note-21" [21]

 HYPERLINK "http://en.wikipedia.org/wiki/Kashrut" \l "cite_note-22#cite_note-22" [22]
Non-kosher birds are listed outright (Deuteronomy 14:12–18) but the exact zoological references are disputed and some references refer to families of birds (24 are mentioned). The Mishnah[23] refers to four signs provided by the sages.[24] First, a dores (predatory bird) is not kosher. Additionally, kosher birds possess three physical characteristics: an extra toe in the back (which does not join the other toes in supporting the leg), a zefek (crop), and a korkoban (gizzard) with a peelable lumen. However, individual Jews are barred from merely applying these regulations alone; an established tradition (masorah) is necessary to allow birds to be consumed, even if it can be substantiated that they meet all four criteria. The only exception to this is turkey. There was a time when certain authorities considered the signs enough, so Jews started eating this bird without a masorah because it possesses all the signs (simanim in Hebrew).[25] Fish must have fins and scales to be kosher (Leviticus 11:9–12). Shellfish and other non-fish water fauna are not kosher.[26] Here is a list of kosher species of fish. Insects are not kosher except for certain species of kosher locust.[27] Generally any animal that eats other animals, whether they kill their food or eat carrion (Leviticus 11:13–31), is not kosher, as well as any animal that was partially eaten by other animals (Exodus 22:30-31).

	Class
	Forbidden kinds

	Mammals
	Carnivores; animals that do not chew the cud (e.g. the pig); animals that do not have cloven hooves (e.g., the camel, the hyrax, the hare)

	Birds
	Birds of prey; scavengers

	Reptiles and amphibians
	All

	Water animals
	Those that do not have both fins and scales

	Insects
	All, except a particular type of locust that, according to most, cannot be identified today


Separation of meat and milk
Main article: Milk and meat in Jewish law
Meat and milk (or derivatives) cannot be mixed [according to whom?] (Deuteronomy 14:21[not in citation given]) in the sense that meat and dairy products are not served at the same meal, served or cooked in the same utensils, or stored together. Observant Jews have separate sets of dishes, and sometimes different kitchens, for meat and milk, and wait anywhere between one and six hours after eating meat before consuming milk products.[28] The milchig and fleishig utensils and dishes are the commonly referred to Yiddish delineations between dairy and meat (lit. milky and meaty) utensils and dishes respectively.[29]
Kosher slaughter
Main article: Shechita




A 15th-century depiction of shechita
Mammals and fowl must be slaughtered by a trained individual (a shochet) using a special method of slaughter, shechita (Deuteronomy 12:21[not in citation given]). Among other features, shechita slaughter severs the jugular vein, carotid artery, esophagus, and trachea in a single continuous cutting movement with an unserrated, sharp knife. Failure of any of these criteria renders the meat of the animal unsuitable. The body must be checked after slaughter to confirm that the animal had no medical condition or defect that would have caused it to die of its own accord within a year, which would make the meat unsuitable.[30] These conditions (treifot) include 70 different categories of injuries, diseases, and abnormalities whose presence renders the animal non-kosher. It is forbidden to consume certain parts of the animal, such as certain fats (chelev) and the sciatic nerves from the legs. As much blood as possible must be removed (Leviticus 17:10) through the kashering process; this is usually done through soaking and salting the meat, but the liver, as it is rich in blood, is grilled over an open flame.[31] Fish (and kosher locusts, for those follow the traditions permitting them) must be killed before being eaten, but no particular method has been specified in Jewish law.[32]

 HYPERLINK "http://en.wikipedia.org/wiki/Kashrut" \l "cite_note-33#cite_note-33" [33]
Kosher utensils




Kosher dairy dishes from the 19th century in the Jewish Museum, Berlin.

Utensils used for non-kosher foods become non-kosher, and make even otherwise kosher food prepared with them non-kosher. Some such utensils, depending on the material they are made from, can be made suitable for preparing kosher food again by immersion in boiling water or by the application of a blowtorch. Food prepared in a manner that violates the Shabbat (Sabbath) may not be eaten; although in certain instances it is permitted after the Shabbat is over.[34]
Passover laws
Passover has special dietary rules, the most important of which is the prohibition on eating leavened bread or derivatives of this, which are known as chametz. This prohibition is derived from Exodus 12:15. Utensils used in preparing and serving chametz are also forbidden on Passover unless they have been ritually cleansed (kashered).[35] Observant Jews often keep separate sets of meat and dairy utensils for Passover use only. In addition, some groups follow various eating restrictions on Passover that go beyond the rules of kashrut, such as not eating gebrochts[36] or garlic.[37]
Produce of the Land of Israel
Biblical rules also control the use of agriculture produce.[vague][citation needed] For produce grown in the Land of Israel a modified version of the biblical tithes must be applied, including Terumat HaMaaser, Maaser Rishon, Maaser Sheni, and Maaser Ani (untithed produce is called tevel); the fruit of the first three years of a tree's growth or replanting are forbidden for eating or any other use as orlah;[38] produce grown in the Land of Israel on the seventh year obtains k'dushat shvi'it, and unless managed carefully is forbidden as a violation of the Shmita (Sabbatical Year). Some rules of kashrut are subject to different rabbinical opinions. For example, many hold that the rule against eating chadash (new grain) before the 16th of the month Nisan does not apply outside the Land of Israel.[39]
Vegetables
Many vegetarian restaurants and producers of vegetarian foods acquire a hechsher, certifying that a Rabbinical organization has approved their products as being kosher. The hechsher usually certifies that certain vegetables have been checked for insect infestation and steps have been taken to ensure that cooked food meets the requirements of bishul Yisrael.[40] Vegetables such as spinach and cauliflower must be checked for insect infestation. The proper procedure for inspecting and cleaning varies by species, growing conditions, and views of individual rabbis.[41]
Pareve foods
Some processes convert a meat or dairy product into a pareve (neither meat nor dairy) one. For example, rennet is sometimes made from stomach linings, yet is acceptable for making kosher cheese,[42] but such cheeses might not be acceptable to some vegetarians, who would eat only cheese made from a vegetarian rennet. The same applies to kosher gelatin, an animal product, derived from kosher animal sources. Other gelatin-like products from non-animal sources such as agar agar and carrageenan are pareve by nature. Fish gelatin is derived from fish and is therefore (like all kosher fish products) pareve. Eggs are also considered pareve despite being an animal product.[43]
Kashrut has procedures by which equipment can be cleaned of its previous non-kosher use, but that might be inadequate for those with allergies, vegetarians, or adherents to other religious statutes. For example, dairy manufacturing equipment can be cleaned well enough that the rabbis grant pareve status to products manufactured with it. Nevertheless, someone with a strong allergic sensitivity to dairy products might still react to the dairy residue, and that is why some products that are legitimately pareve carry "milk" warnings.[44]
Supervision and marketing
Hashgacha




A cocoon found among barleycorns in a commercially available bag of barley. Foods such as seeds, nuts and vegetables need to be checked to avoid eating insects.

Certain foods must be prepared in whole or in part by Jews. This includes grape wine,[45] certain cooked foods (bishul akum),[46] cheese (g'vinat akum), and according to some also butter (chem'at akum);[47] dairy products (Hebrew: חלב ישראל chalav Yisrael "milk of Israel");[47]

 HYPERLINK "http://en.wikipedia.org/wiki/Kashrut" \l "cite_note-48#cite_note-48" [48] and bread (Pas Yisroel).[49]
Product labeling standards




The circled U indicates that this product is certified as kosher by the Orthodox Union (OU). The word "pareve" indicates that this product contains neither milk nor meat-derived ingredients





Kosher McDonald's in Buenos Aires, Argentina.

For more details on this topic, see Hechsher.

Although reading the label of food products can identify obviously non-kosher ingredients, some countries allow manufacturers to omit identification of certain ingredients. Such "hidden" ingredients may include lubricants and flavorings, among other additives; in some cases, for instance, the use of natural flavorings, these ingredients are more likely to be derived from non-kosher substances.[50] Furthermore, certain products, such as fish, have a high rate of mislabeling, which may result in a non-kosher fish being sold in a package labeled as a species of kosher fish.[51]
Producers of foods and food additives can contact Jewish religious authorities to have their products certified as kosher: this involves a visit to the manufacturing facilities by an individual rabbi or a committee from a rabbinic organization, who will inspect the production methods and contents, and if everything is sufficiently kosher a certificate would be issued.[52]
Manufacturers sometimes identify the products that have received such certification by adding particular graphical symbols to the label. These symbols are known in Judaism as hechsherim.[53] Due to differences in kashrut standards held by different organizations, the hechsheirim of certain Jewish authorities may at times be considered invalid by other Jewish authorities.[54] The certification marks of the various rabbis and organisations are too numerous to list, but one of the most commonly used in the United States of America is that of the Union of Orthodox Congregations, who use a U inside a circle ("O-U"), symbolising the initials of Orthodox Union. A single K is sometimes used as a symbol for kosher, but since many countries do not allow letters to be trademarked (the method by which other symbols are protected from misuse), it only indicates that the company producing the product claims that it is kosher.[55]
Many of the certification symbols are accompanied by additional letters or words to indicate the category of the product, according to Jewish law;[55] the categorisation may conflict with legal classifications, especially in the case of food that Jewish law regards as dairy, but legal classification does not.

· D—Dairy

· DE—Dairy equipment

· M—Meat, including poultry
· Pareve—Food that is neither meat nor dairy

· Fish

· P—Passover-related (P is not used for Pareve)

In many cases constant supervision is required because, for various reasons, such as changes in manufacturing processes, products that once were kosher may cease to be so. For example, a kosher lubricating oil may be replaced by one containing tallow, which many rabbinic authorities view as non-kosher. Such changes are often co-ordinated with the supervising rabbi, or supervising organisation, to ensure that new packaging does not suggest any hechsher or kashrut. In some cases, however, existing stocks of pre-printed labels with the hechsher may continue to be used on the now non-kosher product. An active grapevine among the Jewish community discusses which products are now questionable, as well as products which have become kosher but whose labels have yet to carry the hechsher. Some newspapers and periodicals also discuss kashrut products.[56]
Products labeled kosher-style are non-kosher products that have characteristics of kosher foods, such as all-beef hot dogs,[57] or are flavored or prepared in a manner consistent with Ashkenazi practices, like dill pickles.[58] The designation usually refers to delicatessen items.

History of kosher supervision and marketing
In 1911 Procter & Gamble became the first company to advertise one of their products, Crisco, as kosher.[59] Over the next two decades, companies such as Lender's Bagels, Maxwell House, Manischewitz, and Empire evolved and gave the kosher market more shelf-space. In the 1960s, Hebrew National hotdogs launched a "we answer to a higher authority" campaign to appeal to Jews and non-Jews alike. From that point on, "kosher" became a symbol for both quality and value. The kosher market quickly expanded, and with it more opportunities for kosher products. Menachem Lubinsky, founder of the Kosherfest trade fair, estimates as many as 14 million kosher consumers and $40 billion in sales of kosher products in the USA.[60]
In 2014 the Israeli Defense Forces decided to allow female kosher supervisors to work in its kitchens on military bases, and the first women kosher inspectors were certified in Israel.[61]

 HYPERLINK "http://en.wikipedia.org/wiki/Kashrut" \l "cite_note-62#cite_note-62" [62]
Legal usage
Main article: Civil laws regarding Kashrut
Advertising standards laws in many[quantify] jurisdictions prohibit the use of the phrase kosher in a product's labelling unless the producer can show that the product conforms to Jewish dietary laws; however, different jurisdictions often define the legal qualifications for conforming to Jewish dietary laws differently. For example, in some places the law may require that a rabbi certify the kashrut nature, in others the rules of kosher are fully defined in law, and in others still it is sufficient that the manufacturer only believes that the product complies with Jewish dietary regulations. In several cases, laws restricting the use of the term kosher have later been determined to be illegal religious interference.[63]
Costs
The cost of certification for mass-produced items is typically minuscule,[64]

 HYPERLINK "http://en.wikipedia.org/wiki/Kashrut" \l "cite_note-Brunvand-65#cite_note-Brunvand-65" [65] and is usually more than offset by the advantages of being certified.[65] In 1975 the cost per item for obtaining kosher certification was estimated by The New York Times as being 6.5 millionths of a cent ($0.000000065) per item for a General Foods frozen-food item.[66] According to a 2005 report by Burns & McDonnell, most US national certifying agencies are non-profit, only charging for supervision and on-site work, for which the on-site supervisor "typically makes less per visit than an auto mechanic does per hour." However, the costs of re-engineering an existing manufacturing process can be costly.[67] Moreover, certification usually leads to increased revenues by opening up additional markets to Jews who keep kosher, Muslims who keep halal, Seventh-day Adventists, vegetarians, and the lactose intolerant who wish to avoid dairy products (products that are reliably certified as pareve meet this criterion).[66]

 HYPERLINK "http://en.wikipedia.org/wiki/Kashrut" \l "cite_note-ou-68#cite_note-ou-68" [68]

 HYPERLINK "http://en.wikipedia.org/wiki/Kashrut" \l "cite_note-bw-69#cite_note-bw-69" [69]

 HYPERLINK "http://en.wikipedia.org/wiki/Kashrut" \l "cite_note-Levenson2-70#cite_note-Levenson2-70" [70] According to the Orthodox Union, one of the largest kashrut organization in the United States, "when positioned next to a competing non-kosher brand, a kosher product will do better by 20%."[71]
In some European communities there is a special tax imposed on the purchase of kosher meat to help support the community’s educational institutions.[72] In 2009, delegates at a meeting of the Rabbinical Council of Europe were in broad agreement that the tax which supports the rabbinate, mikvo’os and other communal facilities should be reduced. "While the supermarket Tesco sells a whole chicken for £2, its kosher counterpart of similar weight costs five to six times more."[73]
Society and culture
Adherence
A 2013 survey found that 22% of American Jews kept kosher in the home.[74] Many Jews observe kashrut partially, by abstaining from pork or shellfish, or not drinking milk with a meat dish. Some keep kosher at home but will eat in a non-kosher restaurant. In 2012, one analysis of the specialty food market in North America estimated that only 15% of Kosher consumers were Jewish.[75] A sizable non-Jewish segment of the population views kosher certification as an indication of wholesomeness. Muslims, Hindus, and people with allergies to dairy foods often consider the kosher-pareve designation as an assurance that a food contains no animal-derived ingredients, including milk and all of its derivatives.[76] However, since kosher-pareve foods may contain honey, eggs, or fish, strict vegetarians cannot rely on the certification.[77]

 HYPERLINK "http://en.wikipedia.org/wiki/Kashrut" \l "cite_note-78#cite_note-78" [78]
Linguistics
Kosher (Hebrew: כשר‎) in Ancient Hebrew means be advantageous, proper, suitable, or succeed[79] according to the Brown-Driver-Briggs Hebrew and English Lexicon. In Modern Hebrew, it generally refers to kashrut but can also sometimes mean "proper". For example, the Babylonian Talmud uses kosher in the sense of virtuous, when referring to Darius I as a "kosher king"; Darius, a Persian King, assisted in building the Second Temple.[80] In English, kosher often means legitimate, acceptable, permissible, genuine, or authentic.[81]

 HYPERLINK "http://en.wikipedia.org/wiki/Kashrut" \l "cite_note-Phythian-82#cite_note-Phythian-82" [82]

 HYPERLINK "http://en.wikipedia.org/wiki/Kashrut" \l "cite_note-Phythian-82#cite_note-Phythian-82" [82]

 HYPERLINK "http://en.wikipedia.org/wiki/Kashrut" \l "cite_note-Jewfaq-83#cite_note-Jewfaq-83" [83]
The word kosher is also part of some common product names. Sometimes it is used as an abbreviation of koshering, meaning the process for making something kosher; for example, kosher salt is a form of salt with irregularly shaped crystals, making it particularly suitable for preparing meat according to the rules of kashrut, because the increased surface area of the crystals absorbs blood more effectively. At other times it is used as a synonym for Jewish tradition; for example, a kosher dill pickle is simply a pickle made in the traditional manner of Jewish New York City pickle makers, using a generous addition of garlic to the brine,[84] and is not necessarily compliant with the traditional Jewish food laws.[83]
See also
· Christian dietary laws
· Comparison of Islamic and Jewish dietary laws
· Eco-Kashrut
· Halal, Islamic dietary laws

· Jhatka
· Jewish cuisine
· Kosher foods
· Kosher tax
· Sabbath food preparation
· Shechita
· Unclean animal
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World Jewish Congress President Ronald Lauder sparked a row recently by calling on Israel to launch immediate peace negotiations with the Palestinians. The statement was perceived as criticism against Lauder's personal friend, Prime Minister Benjamin Netanyahu. 

 

Later, Lauder reiterated his "unequivocal" support for Netanyahu and "policies that seek to create a lasting peace in the Middle East". 

 

Lauder's remarks made headlines and sparked both enthusiastic and angry responses not just because of his important role, but also – and mainly – because he is a very rich man. 
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Wall Street: Many Jews 

 

Forbes magazine estimates his wealth at $2.7 billion. His family owns the Estée Lauder cosmetics giant, he is one of the biggest art collectors in the world, and owns dozens of television channels and media outlets in the United States and worldwide, including 25% of Israel's Channel 10 TV. He is a heavy donor to countless Jewish and Israeli organizations, bodies and officials – including Netanyahu. 

 

Jews in all centers of power

Lauder is definitely not the only American Jew funneling money to Israel while influencing the country. Many Israeli adults used to receive a parcel from "the rich uncle in America" during their childhood. Thousands of organizations, including hospitals and universities, receive billions of shekels in donations from the US. A Hebrew University study found that they make up about two-third of all donations in Israel. 

 

Each new immigrant receives aid from the Jewish Agency, whose budget is mostly made up of donations from the US. Many of us live on lands the Jewish National Fund bought from Arabs by Jewish-American money. A haredi yeshiva student gets NIS 1,000 ($295) a month from the Israeli government, and another NIS 3,000 ($885) from haredi American donors. 

 

The online Jewish Encyclopedia says some 5.6 million Jews live in the United States (not including half a million Israelis) – about 1.8% of the population. Most of them reside in rich cities: Miami, Los Angeles, Philadelphia and Boston, and mainly New York. 

 

A study of the Pew Forum institute from 2008 found that Jews are the richest religious group in the US: Forty-six of Jews earn more than $100,000 a year, compared to 19% among all Americans. Another Gallup poll conducted this year found that 70% of American Jews enjoy "a high standard of living" compared to 60% of the population and more than any other religious group. 
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Hollywood: Many Jews 

 

More than 100 of the 400 billionaires on Forbes' list of the wealthiest people in America are Jews. Six of the 20 leading venture capital funds in the US belong to Jews, according to Forbes. 

 

Google founder Sergey Brin has a Jewish father, Facebook founder Mark Zuckerberg is Jewish, as is his deputy, David Fischer, the son of Bank of Israel Governor Stanley Fischer. The chairman of the Federal Reserve, Ben Shalom Bernanke, is Jewish too, as is he predecessor, Alan Greenspan, and the Fed founder, Paul Warburg. 

 

Jews are well represented in Wall Street, Silicon Valley, the US Congress and Administration, Hollywood, TV networks and the American press – way beyond their percentage in the population. 

 

From town to Brooklyn alleys

The United States is among the richest countries in the world, making American Jews one of the wealthiest ethnic groups in the universe. Their success story is even more phenomenal considering the speed in which they became rich. 

 

Only several thousand Jews lived in the US upon its establishment on July 4, 1776, most of them Marrano and people who were exiled or escaped from Spain in favor of colonies in North America. 

 

In the mid 19th century, some 200,000 Jews immigrated to the US, mostly from Germany and central Europe. Most of them were Reform Jews, well-established, who saw themselves as Germans and Americans more than as Jews. They scattered across the continent and set up businesses, from small stores and factories to financial giants like Lehman Brothers and Goldman Sachs. 

 

The great wave of immigration began in 1882. Czarist Russia, which was home to about half of the world's Jews, went through a failed industrial revolution and was on the verge of collapse, while the Jews living in small towns became impoverished and suffered from cruel pogroms. 

 

Within 42 years, some two million Jews immigrated to the US from Ukraine, western Russia, Poland, Lithuania, Belarus and Romania. They made up 25% of the Jewish population in those countries, about 15% of the world's Jews, and 10 times the number of Jews who immigrated to the Land of Israel during that period. 

 

The US became the world's biggest Jewish concentration. The mass immigration to Israel began in 1924, when the US enacted tough laws which halted the immigration. 

 

The immigrants arrived in the US on crowded boats, and most of them were as poor as church mice. Dr. Robert Rockaway, who studied that period, wrote that 80% of US Jews were employed in manual work before World War I, most of them in textile factories. 

 

Many workplaces were blocked to the Jews due to an anti-Semitic campaign led by industrialist Henry Ford. Most of them lived in crowded and filthy slums in New York – Brooklyn and the Lower East Side. 

 

Many films and books describe the world established in those neighborhoods: Vibrant, but tough and brutal. There was a lively culture of cabarets and small Yiddish theaters, alongside a Jewish mafia with famous crime bosses such as Meyer Lansky, Abner "Longie" Zwillman, and Louis "Lepke" Buchalter, who grew up in the filthy alleys. 

 

Many of the Jews, who were socialists in Europe, became active in labor unions and in workers' strikes and protests. Many trade unions were established by Jews. 

 

The Jewish immigrants, however, emerged from poverty and made faster progress than any other group of immigrants. According to Rockaway, in the 1930s, about 20% of the Jewish men had free professions, double the rate in the entire American population. 

 

Anti-Semitism weakened after World War II and the restrictions on hiring Jews were reduced and later canceled as part of the 1964 Civil Rights Act, thanks to the struggle of liberal activists, many of whom were Jews. 

 

In 1957, 75% of US Jews were white-collar workers, compared to 35% of all white people in the US; in 1970, 87% of Jewish men worked in clerical jobs, compared to 42% of all white people, and the Jews earned 72% more than the general average. The only remnant of their poverty is that most of them still support a welfare policy and the Democratic Party. 

 

As they became richer, Jews integrated into society. They moved from the slums to the suburbs, abandoned Yiddish and adopted the clothes, culture, slang and dating and shopping habits of the non-Jewish elite. 

 

Most Jews left religion when they immigrated to the US, but returned to it later on and joined Reform and Conservative communities, becoming more alike the Americans, most of whom are religious Christians. 

 

'Jews always studied more'

Alongside the Jews, millions of immigrants arrived in the US from Ireland, Italy, China and dozens of other countries. They too have settled down since then, but the Jews succeeded more than everyone. Why? All the experts we asked said the reason was Jewish education. Jewish American student organization Hillel found that 9 to 33% of students in leading universities in the US are Jewish. 

 

"The Jewish tradition always sanctified studying, and the Jews made an effort to study from the moment they arrived in American," says Danny Halperin, Israel's former economic attaché in Washington. "In addition, the Jews have a strong tradition of business entrepreneurship. The Irish, for example, came from families of land workers with a different mentality, studies less and initiated less. 

 

"The Jews progressed because many areas were blocked to them," says Halperin. "Many Irish were integrated into the police force, for example, and only few Jews. The Jews entered new fields in which there was need for people with initiative. They didn't integrate into traditional banking, so they established the investment banking." 

 

"The cinema industry was created from scratch in the 1930s, and the Jews basically took over it. To this day there are many Jewish names in the top echelon of Hollywood and the television networks. Later on, they took high-tech by storm too – another new industry requiring learning abilities."

 

'Grandpa arrived with $2, dad completed PhD' 

"The Jews were the first people to undergo globalization," says Rebecca Caspi, senior vice president of the Jewish Federations of North America (JFNA). "They had a network of global connections way before other nations, and a strong and supportive community.

 

"The Jewish communal organization is considered a role model for all other ethnic groups. It helped the Jews everywhere and especially in the US, which was always more open than other countries and provided equal opportunities, while on the other hand –wasn't supportive of the individual." 

 

How do community institutions help people succeed in business?
"The mutual help allowed poor Jews to study. My family is an example of what happened to millions. My grandfather arrived in New York with two dollars in his pocket. He sold pencils, and then pants and then other things, and in the meantime studied English, German and Spanish and established ties. 

 

"He had five children, and the family had a small store in Brooklyn. They got help from the HIAS Jewish organization, which allowed them to study. They were so poor that they didn't have money for textbooks, so the siblings helped each other. My father was the youngest, and until he started university the four older siblings had already managed to settle down, so they all helped him complete his medical studies." 

 

"The Jews had to excel in order to survive," says Avia Spivak, a professor of economic and former Bank of Israel deputy governor. "I once had a student of Russian descent, who told me that his parents said to him, 'You must be the best, because then you might get a small role.' 

 

"That was the situation of the Jews abroad, and in America too until the 1960s. The most prestigious universities didn't take in Jewish students, so they studied in colleges and got the best grades. When the discrimination disappeared, the Jews reached the top." 

 

Is that why they succeeded in the US more than in other places?
The discrimination lessened in most countries. I think Jews succeeded in America in particular because capitalism is good for the Jews. Jews have a tendency for entrepreneurship, they study more and have quick perception, know how to seize opportunities and have networking skills. A competitive environment gives Jews an advantage." 

 

Is that the reason Israelis are not as rich as American Jews?
"I think the 'Jewish genius' – which is not a genetic issue but a cultural issue – is expressed in Israel in other areas. The Jews in America arrived in a country with existing, stable and strong infrastructure. Here they had to build the entire infrastructure from scratch, under harsh conditions."

 

'Government hurting aid, but it'll continue'

There is no doubt that American Jews' huge success helped Jews survive in Israel. 

 

"The help is beyond the actual donations," says Caspi. "The federal aid arrives largely thanks to the Jewish pressure. Israeli businesspeople use their connections in America to open markets and raise funds, especially for the venture capital industry." 

 

The American aid strengthens the connection between the two communities – which together make up about 80% of the Jewish people – but also creates discomfort on both sides: The Americans view Israel as a "shelter for a rainy day" and feel committed to help the State, but some feel their money is being wasted due to wrong moves; the Israelis live in fear of what will happen if and when the aid stops. The fear is increasing, with one-third of US Jews marrying non-Jews and stating that they feel less connected to Israel. 

 

"Israel would have been established and would have survived even without the American aid, but it would have been poorer," says Halperin. "There are areas, like higher education, in which the aid is critical – and if it suddenly disappears, things will be difficult."

 

Every time there are arguments between the Israeli government and Jews in America, Israeli and American public figures warn that "one day they'll have enough and stop donating." Can that happen?
"The scope of donations is decreasing in the past few years," says Halperin. "The Jews have a sense of belonging to the American society and give their donations to American organizations. They want to see their names at a New York museum rather than at Jerusalem museum. 

 

"As the Holocaust becomes more distant, the fear for Israel's existence drops. In addition, Israel is no longer perceived as a poor country. And the Americans have their own problems: The financial crisis and education in the US, which is becoming more and more expensive. The donations will gradually drop, and may eventually disappear. 

 

"But it's hard for me to believe that the donations will disappear at once because of a political crisis. It looks like our government is trying to make it happen with all its might, but fortunately, it can't even do that." 
==================================================================
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Haredi Jew wearing a kippah, a tallit and tefillin



Orthodox Jew wearing tzizit

Jewish religious clothing has been influenced by Biblical commandments, modesty requirements and the contemporary style of clothing worn in many societies in which the Jews have lived. In Judaism, clothes are also a vehicle for religious ritual.[1]
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Tallit, tzitzit, and tallit katan
The tallit is a Jewish prayer shawl worn while reciting morning prayers as well as in the synagogue on Sabbath and holidays. The tallit has special twined and knotted fringes known as tzitzit attached to its four corners. It is sometimes referred to as arba kanfot (lit. "four corners") although the term is more common for a tallit katan, an undergarment with tzitzit. According to the biblical commandment, a blue thread known as tekhelet is supposed to be included in the tzitzit. Tzitzit are fringes or tassels worn by observant Jews on the corners of four-cornered garments, including the tallit (prayer shawl). Since they are considered by Orthodox tradition to be a time-bound commandment, they are worn only by men; Conservative Judaism regards women as exempt from wearing tzitzit, not as prohibited.[2] Jewish men are buried in a tallit as part of the tachrichim (burial garments).

Kippah
A kippah or yarmulke (also called a kappel or "skull cap") is a thin, slightly-rounded skullcap traditionally worn at all times by observant Jewish men, and sometimes by both men and women in Conservative and Reform communities. Its use is associated with demonstrating respect and reverence for God.[3]
Women's headcoverings
Some Jewish women wear a sheitel, a wig or a tichel scarf worn in order to conform with the requirement of Jewish religious law that married women cover their hair.[4]
Kittel
A kittel (Yiddish: קיטל) is a white knee-length cotton robe worn by Jewish prayer leaders and some Orthodox Jews on the High Holidays. In some families, the head of the household wears a kittel at the Passover seder.[5] In some circles it is customary for the groom at a Jewish wedding to wear a kittel under the wedding canopy.

=========================================================
